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Introduction: Open your Bibles to Leviticus.  We are continuing our series: “Leviticus and Christian Worship”.  The title of the message is: “The Need for Confession”.  
According to the Apostle Paul, the law was given in part to reveal sin and in part to reveal the gracious provision of the Lord for cleansing from sin.

· Romans 3:20 (ESV), “…through the law comes knowledge of sin.”

· Galatians 3:24 (KJV), “…the law was our schoolmaster to bring us unto Christ, that we might be justified by faith.”

Leviticus 5 does this, opening with the case against things that have been left undone and are sin and then instructing the guilty in the way of purification.

It’s not just about doing religious things.  These ceremonies point to the sacrifice that gives us a clean conscience.  Even the OT saints who knew the Lord desired this.

· When David was confessing his sin, remember he said in Psa 51:6  “Behold, you delight in truth in the inward being, and you teach me wisdom in the secret heart.”

· Psalm 139:23-24, “Search me, O God, and know my heart!  Try me and know my thoughts! 24  And see if there be any grievous way in me,  and lead me in the way everlasting!”
The specifications in 5:1–13 are part of the discussion of the purification offering. Lev. 5 refers to sins that were done consciously, then forgotten, and then later remembered.

Do you want a clean conscience?

Paul said in Ac 24:16, “I always take pains to have a clear conscience toward both God and man.”

Leviticus 5:1–13 (ESV)

“If anyone sins in that he hears a public adjuration to testify, and though he is a witness, whether he has seen or come to know the matter, yet does not speak, he shall bear his iniquity; 2 or if anyone touches an unclean thing, whether a carcass of an unclean wild animal or a carcass of unclean livestock or a carcass of unclean swarming things, and it is hidden from him and he has become unclean, and he realizes his guilt; 3 or if he touches human uncleanness, of whatever sort the uncleanness may be with which one becomes unclean, and it is hidden from him, when he comes to know it, and realizes his guilt; 4 or if anyone utters with his lips a rash oath to do evil or to do good, any sort of rash oath that people swear, and it is hidden from him, when he comes to know it, and he realizes his guilt in any of these; 5 when he realizes his guilt in any of these and confesses the sin he has committed, 6 he shall bring to the LORD as his compensation for the sin that he has committed, a female from the flock, a lamb or a goat, for a sin offering. And the priest shall make atonement for him for his sin. 

7 “But if he cannot afford a lamb, then he shall bring to the LORD as his compensation for the sin that he has committed two turtledoves or two pigeons, one for a sin offering and the other for a burnt offering. 8 He shall bring them to the priest, who shall offer first the one for the sin offering. He shall wring its head from its neck but shall not sever it completely, 9 and he shall sprinkle some of the blood of the sin offering on the side of the altar, while the rest of the blood shall be drained out at the base of the altar; it is a sin offering. 10 Then he shall offer the second for a burnt offering according to the rule. And the priest shall make atonement for him for the sin that he has committed, and he shall be forgiven. 

11 “But if he cannot afford two turtledoves or two pigeons, then he shall bring as his offering for the sin that he has committed a tenth of an ephah of fine flour for a sin offering. He shall put no oil on it and shall put no frankincense on it, for it is a sin offering. 12 And he shall bring it to the priest, and the priest shall take a handful of it as its memorial portion and burn this on the altar, on the LORD’s food offerings; it is a sin offering. 13 Thus the priest shall make atonement for him for the sin which he has committed in any one of these things, and he shall be forgiven. And the remainder shall be for the priest, as in the grain offering.”

Differences between Lev. 4 and 5

1. Lev. 4 speak of inadvertent sins.  Lev. 5 are of a different degree that brings a guilty conscience
2. In Lev. 5 the sins bring guilt and require confession.  These terms are not used in Lev. 4.

3. The sins in Lev. 4 seem to be committed alone, but the sins in Lev. 5 affect another person.

4. No distinction is made in Lev. 5 about the type of person making the offering: it could be any person—common or highborn, male or female.

Sins of Omission – things we should do but fail to do.

The study of each of these sins helps people understand the nature of sins of omission, and this understanding makes them appreciate the high standard of God’s holiness.

The chapter also displays God’s grace in providing for sinners—not simply in allowing them to find purification through sacrificial atonement, but in making it possible for everyone, even the very poor, to have access to him.

The chapter also introduces the requirement of confession for sin. This is a critical part of the entire process, for ritual without confession was empty.

Illustration: College
When I was in college I thought if I loved the Lord it was ok if I was a bit inconsistent…  I would be late to leadership class because my devotions went longer….

If a person touched anything unclean or was irresponsible in speech or conduct, that person (even though unaware of the offense) was guilty; after being made aware of the guilt, the person was required to confess the sin and bring a purification offering so that atonement might be made.

I. Conviction and Introspection

When we break obligations or have impure contacts we must find forgiveness and purification (5:1–4)
A. Those who withhold evidence are guilty (5:1)
“If anyone sins in that he hears a public adjuration to testify, and though he is a witness, whether he has seen or come to know the matter, yet does not speak, he shall bear his iniquity; 
Leviticus 5 begins by listing special cases that might not have been considered part of the purification ritual, but nonetheless should be.

The first case deals with withholding evidence. The text indicates that any person (nepeš) who was an eyewitness or gained information should step forward and provide it to the magistrates. The implication is that some time has passed since the crime, and the witnesses have not come forward, even though they were bound by oath to do so. The “voice of an oath” (qôl ʾālâ) is the language of court and refers to giving testimony in a legal setting. Public adjuration also involved a curse, because with the call for witnesses, a curse was included on anyone failing to report.

It may be that under the effects of the curse the individual began to feel guilty and so came forward with the evidence. If so, then a purification offering was also required. If the person did not come forward, then he had to “bear his own iniquity” by receiving the punishment for the sin as meted out by God—here the fulfillment of the curse (cf. Judg. 17:2; Prov. 29:24).

B. Those who become unclean are guilty (5:2–3)
2 or if anyone touches an unclean thing, whether a carcass of an unclean wild animal or a carcass of unclean livestock or a carcass of unclean swarming things, and it is hidden from him and he has become unclean, and he realizes his guilt; 3 or if he touches human uncleanness, of whatever sort the uncleanness may be with which one becomes unclean, and it is hidden from him, when he comes to know it, and realizes his guilt; 
These two sins deal with becoming ceremonially unclean. Persons contracted impurity but forgot to purify themselves in the prescribed time. This could result from two types of impurity: touching an unclean thing, such as the carcass of an unclean animal, or coming in contact with an unclean person (see also Lev. 12–15). The matter was hidden (neʿlam) from him or her—it was just overlooked. Even if the contact was accidental, such persons were guilty (ʾāšēm) because they prolonged the impurity.

Example: Impurities from the dust and dirt of the world

Jas 1:27 Pure religion and undefiled before God and the Father is this, To visit the fatherless and widows in their affliction, and to keep himself unspotted from the world.
Psalm 101:3 (ESV)

            3       I will not set before my eyes 

      anything that is worthless. 

                  I hate the work of those who fall away; 

      it shall not cling to me. 

Ritual defilements will be discussed in greater detail in Lev. 12–15. In anticipation of that discussion it can be said that the New Testament focuses more on the spiritual defilements of this world than on physical defilements. Nevertheless, all contamination from this world, including disease and contact with death, has been covered by the blood of Christ, and purification has been made.

C. Those who swear carelessly are guilty (5:4)
4 or if anyone utters with his lips a rash oath to do evil or to do good, any sort of rash oath that people swear, and it is hidden from him, when he comes to know it, and he realizes his guilt in any of these; 
· The Apostle Paul makes it clear that the believer’s word should be true and reliable, whether or not an oath was actually used (Eph. 4:25). If a vow is taken, it must surely be fulfilled; Christ himself, when placed under oath to answer the high priest, responded with his witness (Matt. 26:63–64). Moreover, the believer has a responsibility to champion justice and truth in society.  Let your yea by yea.

Finally, the text deals with an unfulfilled oath, possibly an oath made rashly (cf. Ps. 106:33 and Num. 20:1–13). Someone took an oath, but forgot to fulfill it, or chose to postpone it because it was unpleasant. But just as an impurity still had to be purified, an oath that was made also had to be fulfilled. Divine punishment could very well follow a false oath or an unfulfilled oath. So when such persons remembered the oath, they realized that they were guilty (ʾāšēm) and that they needed to fulfill their oath and make a purification offering.

II. Confession

All sins must be confessed and cleansed before further participation in worship (5:5–6)
5 when he realizes his guilt in any of these and confesses the sin he has committed, 6 he shall bring to the LORD as his compensation for the sin that he has committed, a female from the flock, a lamb or a goat, for a sin offering. And the priest shall make atonement for him for his sin. 

The requirement of confession is now introduced. When someone realized that he or she was guilty (yeʾšam), that is, when he or she became aware of the sin and felt remorse for it, the first thing to do was confess (wehitwaddâ) the sin.

The Hithpael perfect verb yādâ (“to confess”) with wāw shows sequence. This verb warrants thorough study, since its Hiphil form is used throughout the Psalms (primarily) to mean “to praise, give thanks.” In Lev. 7, tôdâ (“thanksgiving”), a noun related to the Hiphil form of the verb, refers to the “thanksgiving peace [šelāmîm] offering.” Translating the verb as “to confess” or more specifically “to acknowledge” fits both categories of usage. To acknowledge sin means to say what is right about the matter or to agree with God’s assessment of the sin. In the context of praise, the rendering “to acknowledge” conveys the idea of making public declaration of thanksgiving for what God has done. In our passage, the law required the guilty to confess or acknowledge publicly the sin as part of the restoration.

In the New Testament the word confess is also used for both confessing (saying the same thing about) sin (1 John 1:9) and confessing the lordship of Jesus Christ (Rom. 10:9–10). Acknowledging the truth is behind both uses.

1 John 1:9 (ESV)

 If we confess our sins, he is faithful and just to forgive us our sins and to cleanse us from all unrighteousness. 

2 Corinthians 7:10-11 (ESV)

10 For godly grief produces a repentance that leads to salvation without regret, whereas worldly grief produces death. 11 For see what earnestness this godly grief has produced in you, but also what eagerness to clear yourselves, what indignation, what fear, what longing, what zeal, what punishment! At every point you have proved yourselves innocent in the matter. 

III. Cleansing

Access to God is always available to all (5:7–13)
7 “But if he cannot afford a lamb, then he shall bring to the LORD as his compensation for the sin that he has committed two turtledoves or two pigeons, one for a sin offering and the other for a burnt offering. 8 He shall bring them to the priest, who shall offer first the one for the sin offering. He shall wring its head from its neck but shall not sever it completely, 9 and he shall sprinkle some of the blood of the sin offering on the side of the altar, while the rest of the blood shall be drained out at the base of the altar; it is a sin offering. 10 Then he shall offer the second for a burnt offering according to the rule. And the priest shall make atonement for him for the sin that he has committed, and he shall be forgiven. 
11 “But if he cannot afford two turtledoves or two pigeons, then he shall bring as his offering for the sin that he has committed a tenth of an ephah of fine flour for a sin offering. He shall put no oil on it and shall put no frankincense on it, for it is a sin offering. 12 And he shall bring it to the priest, and the priest shall take a handful of it as its memorial portion and burn this on the altar, on the LORD’s food offerings; it is a sin offering. 13 Thus the priest shall make atonement for him for the sin which he has committed in any one of these things, and he shall be forgiven. And the remainder shall be for the priest, as in the grain offering.”

Two general points should be made about 5:7–13: 
(1) no matter how prolonged the guilt has been, the purification offering may still be brought; and 
(2) access is available to all, even the very poor who do not have the appropriate animals for the rite.

The ritual follows the procedure for the purification offering, but adds alternative offerings for the poor. It is possible that the social standing and living conditions of the poor made them more hesitant to come forward as witnesses, more frequently in contact with a carcass or uncleanness, or more forgetful to keep their word. When they became aware of the violation, they were required to make the purification offering—but at their level of ability.

One type of offering permitted two birds, one for the purification offering and the other for the burnt offering. This ruling suggests that the normal purification offering (Lev. 4) was followed by a burnt offering.

If the poor could not afford the birds, they could bring fine flour, something even the poorest could obtain by gleaning. No oil and incense were presented with this offering (as in the meal offering) because these elements went with festive celebrations and this offering dealt with guilt. The priest burned a handful of this flour on the altar and retained the rest for food (as with minḥâ).

Anyone—no matter how rich or poor—could bring a purification offering. When God accepted it for atonement, the sanctuary was purified from prolonged defilement, and the guilty person was forgiven.

Concluding Observations
The message of the section can be worded as follows:

Anyone who becomes aware of obligations left undone or impure contacts left unpurified must make confession and find forgiveness through God’s provision of atonement.
With the wording “becomes aware of” I include the idea of the person sensing guilt for a sin and a feeling of remorse that leads to confession. The statement captures the meaning of the passage in its legislative tone: confession must be made and forgiveness must be sought through God’s provision of the atoning sacrifice. It is possible to recast the wording to emphasize that when these things are done restoration is available through atonement.

It is not too difficult to correlate these kinds of sins with the New Testament. 
Besides the specific sins listed in Lev. 5:1–4, the passage stresses the provision of offerings by the very poor (i.e., no one was excluded from God’s gracious provision) and the requirement of confession (i.e., the sinner had to acknowledge guilt when bringing the offering to the Lord). These emphases must form an important part of the exposition.

The law reminds people of sin—not just the major sins, but sins that are often overlooked, like not keeping one’s word, failing to do what is right, or living in a defiled world and never considering what that does to the spiritual life. These things also defile the holy place and bring guilt that has to be dealt with, even if they have been let go too long. But the good news is forgiveness. The psalmist instructed the congregation not to be stubborn like the mule—as he had been—but to confess while there was yet time. He had waited too long to confess—and was miserable; but when he said, “I will acknowledge [ʾôdeh] my transgressions against the Lord” (32:5), he was immediately forgiven.

The Christian also must make confession for sin in order to maintain fellowship with the Father (1 John 1:9). The more that one studies the word of God, the more the word brings to light sins that have been done or left undone; and when confession is made there is immediate cleansing by the blood of Christ. By this process the believer not only maintains fellowship with the Lord but also grows in grace and knowledge. And since the provision of forgiveness comes from the grace and goodness of God, it is open to all, rich or poor.
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